Chapter 10 The Reformation

>

09

1

B % Y ]

A Catholic Critic of the Church

The greatest scholar and most popular humanist author of the early sixteenth
century was the Dutch priest Desiderius Erasmus (1466-1536). Educated under the
influence of the New Devotion and well trained in the new humanistic srudies,
Erasmus dedicarted his life to purifying the Larin and Greek texts of the Bible and
those of the early fachers of the church. He used his wit and humanistic learning in
his preaching to advocate a simpler yet more intense Christian life modeled on
Christ. Erasmus castigated those who pandered ro the superstitions of people by en-
couraging magical beliefs about relics, the cults of the saints, indulgences (see the
nexr section), and other abuses of pious practices. He also was hostile to the exces-
sive influence of scholastic philosophers on the church’s theology, believing thar in
their quibbling over obscure philosophical-theological issues, they mocked the
Chrisrian faith as revealed in the New Testament. An Augnstinian monk who pre-
ferred to live outside the monastery, Erasmus severely criticized the lax practices
of monks and clergy. He argued, too, that salvation was not based on ascetic and
ceremonial acts, but on deeds of love.

Although Erasmus at first welcomed Martin Luther’s call for reform, he
quickly discerned that Luther was going far beyond whar he, Erasmus, felt was
wise or necessary. He urged, instead, reform within the church’s frameworls. Al-
though scandalized by a pope leading armies and engaging in international war
against other Christians, Erasmus ¢lung loyally co the hieracrchical church. He
urged peace and civility on all parties, condemned extremist positions, and tried
to work for peaceful reconciliation and reform. In 1524, Erasmus wrote a rea-
soned defense of the role of free will in the process of salvarion, taking a Catholic
position on this difficult theological problem. Luther was furious with Erasmus
for not supporting him, and Erasmus found himself abused by zealots from both
camps. To the end, he remained a devout, loyal, bur critical Catholic reformer.
His preaching, piety, and literary scholarship exemplified the ideals of Christian
humanism.

Desiderius Erasmus
IN PRAISE OF FOLLY

Erasmus’s most famous work was Ir Prafse of Folly, written in 1509, before
Luther’s first challenge to the church. In the following passages, speaking
through the voice of Folly, Erasmus castigates monks, theologians, and other
Christians for failing ro discern the true purpose of the Christian life: the
imitation of Christ. It was said of Erasmus that he laid the egg Luther hatched—
a judgment Erasmus did not acknowledge.
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As for the theologians, perhaps it would be
better to pass them over in silence, “nor stirring
up the hornets’ nest” and “not laying 2 finger on
the stinkweed,” since this race of men is in-
credibly arrogant and touchy. For they might
rise up en masse and march in ranks against me
with six hundred conclusions and force me to
recant. And if I should refuse, they would im-
mediately shout “heretic.” For this is the thun-
dethole they always keep ready at a moment’s
notice to terrify anyone to whom they are not
very favorably inclined. . ..

... They are so blessed by their Selflove as
to be fully persuaded that they themselves dwell
in the third heaven, looking down from high
above on all other mortals as if they were earth-
creeping vermin almost worthy of their pity.
They-are so closely hedged in by rows of magis-
tral definitions, conclusions, corollaries, explicit
and implicit propositions, they have so many
“holes they can run to,” that Vulcan {Roman god
of fire] himself couldn’t net them rtightly
enough to keep them from escaping by means of
distinctions, with which they cut all knots as
cleanly as the fine-honed edge of “the heads-
man’s axe”—so many new terms have they
thought up and such menstrous jargon have
they coined. . . .

In all of chese there is so much erudition, so
much difficuley, that I think the apostles
themselves would need to be inspired by a dif-
ferent spirit if they were forced to match wits
on such points with this new breed of theolo-
gians. Paul could provide a living example of
faith, but when he said “Faith is the substance
of things to be hoped for and the evidence of
things not seen,” his definition was not suffi-
ciently magisterial. So too, he lived a life of
perfect charity, but he neither distinguished it
nor defined it with sufficient dialectical preci-
sion in the first epistle to the Corinthians,
chaprer 13. . ..

. But Christ, incerrupting their boasts
(which would otherwise never come to an end),
will say, “Where did this new race of Jews
[quibbling theologians} come from? The only
law I recognize as truly mine is the only one
I hear nothing about. Long ago, not speak-

ing obliquely in parables but quite openly, I
promised my Father's inheritance not to hoods
[worn by monks], or trifling prayers, or fasts,
but rather deeds of faith and charity. Not do 1
acknowledge those who too readily acknowl-
edge their own deeds: those who want to appear
even holier than I am can go dwell in the heav-
ens of the Abraxasianst if they like, or they can
order that a new heaven be built for them by the
men whose petty traditions they have placed be-
fore my precepts.” When they hear this and see
sailors and teamsters chosen in preference to
them, how do you suppose their faces will look
as they stare at each other? . . .

Almost as happy as the theologians are those
men who are commonly called “religious” and
“monks’—though both names are guite incor-
rect, since a good part of them are very far re-
moved from religion and no one is encountered
more frequently everywhere you go. I cannot
imagine how anything could be more wretched
than these men. . .. For even rthough everyone
despises this breed of men so thoroughly chat
even a chance meering with one of them is con-
sidered unlucky, still they maintain 2 splendid
opinion of themselves. First of all, they considet
it the very height of piety to have so little to do
with lterature as not even to be able to read.
Moreover, when they roar out their psalms in
church like braying asses (counting their prayers
indeed, but nnderstanding chem not at all), then
(of all chings!) they imagine thar the listening
saints are soothed and caressed with manifold de-
light. Among them are some who make a great
thing out of their squalor and beggary, who
stand at the door bawling out their demands for
bread—-(indeed there is no inn or coach or ship
where they do not make a disturbance), depriv-
ing other beggars of no small share of their in-
come. And in this manner these most agreeable
fellows, with their filth, ignorance, coarseness,
impudence, recreate for us, as they say, an image
of the apostles. . . .

Closely related to such men are those who have
adopted the very foolish (but nevertheless quite

LA hesetical sect that believed there were 365 “heavens.”
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agreeable) belief cthac if chey look ar a painting or
starue of that huge . . . Chriscopher, they will not
die on thac day; or, if they address a statue of Bar-
bara with the prescribed words, they will return
from battle unharmed, or, if they accost Erasmus
on cerrain days, with certain wax tapers, and in
cereain lirtle formulas of prayer, they will scon
becorne rich.2 Moreover, in George they have dis-
covered a new Hercules. ., .3 They all but wor-
ship George’s horse, most religiously decked out
in breascpldtes and bosses [ornaments], and from
time to time oblige him with some little gift. To
swear by his bronze helmet is chought to be an
ocach fit for a king.

Now whar shall I [Folly} say about those
who find grear comfort in soothing self-
delusions about fictitious pardons for their
sins, measuring out cthe times in purgatory down
to the droplets of a waterclock, parceling out
centuries, years, months, days, hours, as if they
were using mathemarical tables. Or what about
those who rely on certain little magical tokens
and prayers thought up by some pious impostor
for his own amusement or profit? They promise
themselves anything and everything: wealth,
honor, pleasure, an abundance of everything,
perpetual health, a long life, flourishing old age,
and finally a seat next to Christ among the saints,
though this last they don't want for quite a while
yet—-that is, when the pleasures of this life, to
which they cling with all their might, have fi-
nally slipped through their fingers, then it will
be soon enough to enter into the joys of the
saints. Imagine here, if you please, some busi-
nessman or soldier or judge who thinks that if he
throws into the collection basket one coin from
all his plundes, the whole cesspool of his sinful

2Christopher refers ro Sainc Christopher, a popular leg-
endary giant and the pacron sainc of travelers. Barbara was a
widely venerated bur legendary early Christian mertyr and
saint. Erasmus, an Iralian bishop ard alse a saint, was mar-
tyred in abour A.B. 303.

3George, the patron szint of England and of the Crusaders,
was believed to have been mareyred inabour A.D. 300. Saine
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life will be immediately wiped our. He thinks all
his aces of perjury, lust, drunkenness, quarreling,
murder, deception, dishonesty, betrayal are paid
off like a mortgage, aod paid off in such a way
that he can start off once more on a whole new
round of sinful pleasures.

Now who could be more foolish—rather,
who could be happier—than those who assure
themselves they will have the very ultimace fe-
licicy because chey have recited daily those seven
little verses from the holy psalms? A cerrain
devil—cerrainly a merry one, but too loose-
lipped to be very clever—is believed to have
mentioned them to St. Bernard,4 but the poor
devil was cheated by a clever trick. Such absur-
dities are so foolish that even I am almost
ashamed of them, bue still chey are approved not
only by che common people but even by learned
reachers of religion. . . .

Bur why have I embarked on this vast sea of
superstitions?

Not if I had a hundred tongues, a hundred
mouths,

A voice of iron, could T survey all kinds

Of fools, or run through all che forms of folly.5

So rife, so teeming with such delusions is the
entire life of all Christians everywhere. And yet
priests are not unwilling to zllow and even fos-
ter such delusions because they are not unaware
of how many emoluments accumulace from this
source. In the midst of all this, if some odious
wiseman should stand up and sing out the true
state of affairs: “You will nor die badly if you live
well. You redeern your sins if to the coin you add
a hacred of evil deeds, then tears, vigils, prayers,
fasts, and if you change your whole way of life,
This saint will help you if you imitate his life"—
if that wiseman were to growl out such assertions
and more like them, look how much happiness he
would immediately rake away from the minds of
mortals, look ar the confusion he would throw
them inco!



21z

Fart Lpree Bart)y modern Bivope

REVIEW QUESTIONS

1. What criticisms did Desiderius Erasmus make of the institutional church?
2. What did he see as the solution to the ills afflicting the church?

2

e

The Lutheran Reformation

The reformation of the Western Christian church in the sixteenth century was
precipitated by Martin Luther (1483-1546). A pious German Augustinian monk
and theologian, Luther had no intention of founding a new church or over-
throwing the political and ecclesiastical order of late medieval Europe. He was
educated in the tradition of the New Devotion, and as a theology professor at
the university in Wittenberg, Germany, he opposed rationalistic, scholastic
theology. Sympathetic at first to the ideas of Christian humanists like Erasmus,
Luther too soughr a reform of morals and an end to abusive practices within the
church. But a visit to the papal court in Rome in 1510 left him profoundly
shocked at its worldliness and disillusioned with the papacy’s role in the church’s
governance,

Martin Luther

ON PAPAL POWER, JUSTIFICATION
BY FAITH, THE INTERPRETATION OF
THE BIBLE, AND THE NATURE OF
THE CLERGY

To finance the rebuilding of the church of St. Peter in Rome, the papacy in 1515 of-
fered indulgences to those who gave alms for this pious work. An indulgence was
a mitigation or remission of the penance imposed by a priest in absolving 2 penitent
who confessed a sin and indicated remorse, Indulgences were granted by papal de-
crees for those who agreed to perform some act of charity, alms-giving, prayer, pil-
grimage, or other pious work. Some preachers of this particular papal indulgence
deceived people into believing that a “purchase” of this indulgence would win
them, or even the dead, a secure place in heaven. :

In 1517, Luther denounced the abuses connected with the preaching of papal
indulgences. The quarrel led quickly to other and more profound theological is-
sues. His opponents defended the use of indulgences on the basis of papal author-
ity, shifting the debate to questions about the nature of papal power within the
church. Luther responded with a vigorous attack on the whole system of papal
governance. The principal points of his criticism were set our in his Address to the
Christian Nobility of the German Nation Concerning the Reform of the Christian
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need; that scholars may be helped and the study  ceive its reward; want to be relieved at home; in-
of the ares and sciences, and of good licerature  dolence banished and deceit killed.
advanced; above all that every virtue may re-

REVIEW QUESTIONS

1. Why did Mactin Luther see the papacy as the crucial block to any meaningful
reform of the church?

2. How did Luther's teaching undermine the power of the clergy and traditional

forms of piety?

According to Ulrich von Hutten, why were Germans distressed wich che Roman

church?

(S 3

3 The German Peasants’ Revolt

e R B

After Luther was outlawed as a heretic by the Imperial Diet (parliament) at
Worms in 1521, economic and political grievances among the knights, peasants,
and lower-class urban workers fostered a series of rebellions. The uprisings were
largely local affairs, mostly in southwestern Gemany. When the knights revolred
against their lords in 1523, they were quickly crushed. A more widespread peas-
ant revolt followed in 1525, accompanied in some places by sympathetic rebel-
lions among the lower-class artisans and laborers of nearby towns. Driven 1o a
frenzy by their grievances and religious enthusiasm, the German peasants seized
lords’ estates and pillaged churches and monasteries in a rebellion covering a
third of the country. Lacking effective training and leaders, however, they were
soon crushed by the lords’ vengeful armies.

Although Luther was not primarily responsible for the peasants’ revol, his at-
tacks on the abuses of the ruling nobles and the clergy coincided with the grow-
ing anger and resentment among knights, peasants, and lower-class townspeople.
The peasants had hoped that Luther, who had denounced the lords’ cruelty and
oppression, would endorse if not lead their revolt. They were completely mis-
taken. Luther was preoccupied with the individual’s relationship with God and
with attaining salvation through faith. He did not intend to initiate social revolu-
tion and regarded rebellion against the constituted authority of the state as con-
trary to the Gospel's spirit. To Luther, subjects had the duty to obey state
authority, since it was ordained by God.

THE TWELVE ARTICLES

A manifesto was drawn up in 1524 by the leaders of the peasants of Swabia, in
southwestern Germany. The following passages from the Twelve Articles show
the intermingling of Lutheran reform ideas with the peasants’ demands for relief
from their landlords’ domination. In a pamphlet published just prior to the peas-
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ants’ uprising, Martin Luther criticized the Twelve Articles, opposing what he
feared was an egalitarian social revohation that threatened the hierarchical order
of society and the legitimate property rights of the lords and clergy. He urged
peaceful resolution of the crisis, pointing out the just grievances of the peasants.

Peace to the Christian reader and the grace of God
through Christ:

There are many evil writings put forth of late
which take occasion, on account of the assem-
bling of the peasants, to cast scorn upon the
Gospel, saying: “Is this the froit of the new
teaching, that no one should obey bur 21l should
everywhere rise in revolt, and rush rogether to
reform, or perhaps destroy entirely, the aurhori-
ties, both ecclesiastical and lay?” The articles
below shall answer these godless and criminal
fault-finders, and serve, in cthe first place, to re-
move the reproach from the word of God and, in
the second place, to give a Christian excuse for
the discbedience or even the revolt of the entire
Peasantry. . . .

The Second Article  According as the just tithe [a
tax paid in grain] is established by the Old Testa-
ment and fulfilled in the New, we are ready and
willing to pay the fair tithe of grain. The word of
God plainly provides that in giving . . . to God
and diseributing to his people the services of a
pastor are tequired. We will that for the futare
our church provost [manager of a feudal estate},
whomseever the community may appoint, shall
gather and receive this tithe. From this he shall
give to the pastor, elected by the whole commu-
nity, 2 decent and sufficient maintenance for him
and his, as shall seern right to the whole commu-
nity. . . . The small tithes,* whether ecclesiastical
or lay, we will not pay at all, for the Lord God
created cartle for the free use of man. We will
not, therefore, pay farther an unseemly tithe
which is of man's invention.

*That is, tiches of other produces chan che staple cropse--for
example, tiches of pigs or lambs.

The Third Article 1t has been the custom hitherro
for men to hold vs as their own propesty, which is
pitizble enough, considering that Christ has de-
livered and redeemed us all, without exception, by
the shedding of his precious blood, the lowly as
well as the great. Accordingly it is consistent with
Scripture that we should be free and should wish
to be so0. Not that we would wish to be absolutely
free and under no authority. God does not teach us
that we should lead a disorderly life in the Justs of
the flesh, but that we should love the Lord our
God and our neighbor. We would gladly observe
al this as God has commanded us in che celebra-
tion of the communion. He has not commanded
us not to obey the authorities, bur rather thar we
should be humble, not only towards those in au-
thority, but towards every one. We are thus ready
to yield obedience according to God's law to our
elected and regular authorities in all proper things
becoming to a Christian. We therefore take it for
granted that you will release us from serfdom as
true Christians, unless it should be shown us from
cthe gospel that we are serfs. . ..

The Tenth Avticle In the tenth place, we are ag-
grieved by the appropriation by individuals of
meadows and fields which at one time belonged
to 2 community. These we will take again into
our own hands. It may, however, happen cthat the
land was rightfully purchased, bur when the
land has unfortunartely been purchased in this
way, some brotherly arrangement should be

" made according to circumstances.

The Eleventh Article In the eleventh place, we
will entirely abolish the due called herior, [a
death tax}, and will no longer endure it, nor al-
low widows and orphans to be thus shamefully
robbed against God’s will. . . .
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Martin Luther

AGAINST THE PEASANTS

When in the spring of 1525 the peasants finally took up arms against their mano-
rial lords, they were joined by the lower-class artisans and svorkers in many
towns. In a pamphlet entitled Against the Thievish, Murderous Hordes of Peasants,
Luther reacted sternly, urging the princes to repress the rebels with every power

at their command.

... They are starting a rebetlion, and are violently
robbing and plundering monasteries and castles
which are not theirs; by this they have doubly de-
served death in body and soul as highwaymen
and murderers. Purchermore, anyone who can be
proved to be a sedicious person is an outlaw be-
fore God and the emperor; and whoever is the
first to put him to deach does right and well. For
if a man is in open rebellion, everyone is both his
judge and his executioner; just as when a fire
stares, the first man who can put it out is the best
man to do the job. For rebellion is not just simple
murder; it is like a great fire, which artacks and
devastates a whole land. Thus rebellion brings
with it a land filled with murder and bloodshed;
it makes widows and orphans, and tugns every-
ching upside down, like the worst disaster.
Therefore let everyone who can, smite, slay, and
stab, secretly or openly, remembering that noth-
ing can be more poisonous, hartful, or devilish
chan a rebel. It is just as when one must kill a
mad dog; if you do not strike him, he will scrike
you, and a whole land with you.

Tt does not help the peasants when they pretend
thec according to Genesis 1 and 2 all chings were
created free and common, and that all of us alike
have been baptized. For under the New Testament,
Moses does not count; for there stands our Master,
Christ, and subjects us, along with our hodies and
our property, to the emperor and the law of this
world, when he says, “Reader to Caesar the things
chac are Caesar’s” (Luke 20:25). Paul, too, speaking
i Romans 12 (13:1) to all baptized Christians,

says, “Let every person be subject to the governing
authorities.” And Peter says, “Be subject to every
ordinance of man” (I Pec. 2:13). We are bound to
live according to this teaching of Christ, as the Fa-
ther commands from heaven, saying, “This is my
beloved Son, listen to him” (Matc. 17:5).

For baptism does not make men free in body
and property, but in soul; and the gospel does
not make goods commeon, except in the case of
chose who, of cheir own free will, do what the
apostles and disciples did in Acts 4 (:32-37).
They did not demand, as do our insane peasants
in their raging, thar the goods of others—of Pi-
late and Herod—should be common, bur only
their own goods. Our peasants, however, wanc
to make the goods of other men common, and
keep their own for themselves. Fine Christians
they are! I chink there is not a devil left in hell;
they have all gone into the peasants. Their rav-
ing has gone beyond all measure. . ..

... 1 will not oppose a ruler who, even though
he does not tolerate the gospel, will smice and
punish these peasants without frst offering to
submit the case to judgment. He is within his
rights, since the peasants are 0ot contending any
Jonger for the gospel, buc have become faithless,
perjuced, disobedient, rebellious murderers, rob-
bers, and blasphemers, whom even a heathen
ruler has the right and authority to punish. In-
deed, it is his duty to punish such scoundrels, for
this is why he bears the sword and is “the servant
of God to execure his wrath on the wrongdoer,”
Romans 13 (:4).
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REVIEW QUESTIONS Jew
1. Explain the revolutionary potential of the Seriptures as they were interpreted by f:xi
the poot and oppressed German peasants. )
2. How did Martin Luther use the Scriptures to respond to the peasaats’ claims? : cinl-
ete.
tmae
4 Luther and the Jews com
i eith
you
Initially, Luther hoped to ateract Jews to his vision of reformed Christianity. In mus
That Jesus Was Born a_Jew (1523), the young Luther expressed sympathy for Jew- )
ish sufferings and denounced persecution as a barrier to conversion. He declared, abov
“I hope that if one deals in a kindly way with the Jews and instructs them care- ures
fully from the Holy Scripture, many of them will become genuine Christians. .. . they
\We [Christians} are aliens and in-laws; they are blood relatives, cousins, and daily
brothers of our Lord.” When the Jews did not abandon their faith, however, ing
Luther launched a diatribe against them. from
they
, chile
Martin Luther robh
ON THE JEWS AND THEIR LIES B
ing
— . of th
In On the Jews and Their Lies (1543), Martin Luther accepted ac face value hateful devil
medieval myths about the Jews: that they engaged in sorcery and magic, poisoned digre
the wells of Christians, desecrated the Eucharistic host, and ritually murdered Scrip
Christian children. In the concluding section, excerpted here, Luther advises civil it can
and clerical authorities to treat the Jews harshly. The authorities did not heed by n
Luther's proposals to raze synagogues and homes—although some anti-Jewish~ And
measures were introduced—and for several centuries Lutheran theologians paid lit- word
tle mind to Luther’s anti-Judaism. In the late nineteenth century, Gertman national- it 2
ists revived Luther's treatise and the Nazis gleefully circulated his words as an !
authoritative endorsement of their anti-Semitic ideology.! .
truth
. [Djear Christian, be on your guard against  shame, and sense, and only works mischief with abom
the Jews, who, as you discover here, are con- Holy Scriprures through them. Therefore they of th
signed by the wrath of God to the devil, who has  cannot be trusted and believed in any other have
not only robbed them of a proper understanding  mateer either, even though a truthful word behir
of Scripture, but also of ordinary human reason, may drop from their lips occasionally. For any- .
one who dares to juggle the awesome word of land,
1In 1994 the Church Council of the Evangelical Lucheran God so frivolously and shamefully . . . cannor whole
Chucch in America acknowledged “with pain . .. Luthers  have a good spirit dwelling in him. Therefore, us wi
anti_-_}udaic diatribes an.d viol'ent. recanmen'dations ..+ wherever you see 2 genuine Jew, you may witha cannc
against Jews. . . . {W]e reject this violent invective, and yet . ,
more do we express our deep and abiding sorrow over its good conscience cross yourself and bluntly say: $wore
tragic effects on subsequent generations. In concert with “There goes a devil incarnate.” may -
che Lucheran World Federation, we particularly deplore the ... [DJear Christian, be advised and do not their
appropriation of Luther's wards by modern antisemites for doubt that next to the devil, you have no more
the teaching of batred roward _]udalsm or toward Jewish ’ Synag
people in our day.” bitter, venomous, and vehement foe than a real teach
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by the atcainment of glory. But as the Lord seals
his elect by calling and justification, so by ex-
cluding the reprobate either from the knowl-
edge of his name or the sanctification of his
Spirit, he by rhese marks in 2 manner discloses
the judgment which awaits therm. . . .

Many conrrovert all the positions which we
have laid down, especially the gratuitous elec-
tion of believers, which however cannot be over-
thrown. For they commonly imagine that God
distinguishes between men #ccording co the
mertts which he foresees that each individual is
to have, giving che adoption of sons to those
whom he foreknows will not be unworthy of his
grace, and dooming those to destruction whose
dispositions he perceives will be prone to mis-
chief and wickedness. . . .

... Assuredly divipe grace would not de-
serve all the praise of election, were not election
gracuicous; and ic would not be graruitous, did
God in electing any individual pay regard to his
future works. Hence, what Christ said o his dis-
ciples is found to be universally applicable to all
believers, “Ye have not chosen me, bur I have
chosen you” (John xv. 16). Here he not only ex-
cludes past merits, but declares thac chey had
nothing in themselves for which they could be
chosen, except in so far as his mercy anticipated.
And how are we to understand the words of
Paul, "Wheo hath firsc given to him, and it shall
be recompensed unto him again?” (Rom. xi.

REVIEW QUESTION

35). His meaning obviously is, that men are al-
together indebted o the preventing goodness of
God, there being nothing in them, either past or
future, o conciliate his favour. .

[The Apostle [Paull goes on to show, thac
the adoption of Jacob proceeded not on works
but on the calling of God. In works he makes no
mention of past or future, but distinetly opposes
them to the calling of God, intimating, that
when place is given to the one the other is over-
thrown; as if he had said, The only thing to be
considered is what pleased God, not what men
furnished of themselves. . . .

... We learn from the Apostle's words, that
the salvation of believers is founded entirely on
the decree of divine election, that the privilege
is procured not by works but free calling. . . .

.. . Meanwhile, though Christ interpose as a
Mediator, yet he claims the right of electing in
common with the Facher, “I speak not of you all: 1
know whom I have chosen” (John xiii. 18). If it is
asked whence he harh chosen them, he answers in
another passage, “Out of the world;” which he ex-
cludes from his prayers when he commits his dis-
ciples to the Father (John xv. 19). We must indeed
hold, when he affirms that he knows whom he has
chosen, first, that some individuals of che human
race are denoted; and, secondly, that they are not
distinguished by the quality of their virrues, but
by a heavenly decree. Hence it follows, that since
Christ makes himself che author of election, none
excel by their own scrength or industry.

1. Why was the docerine of predestination so troublesome ro many Christian

theologians?

6 The Catholic Response to Protestantism

The criticisms of Catholic beliefs and practices by Luther, Calvin, and other
Protestant reformers generated a host of theological defenses of traditional
Catholicism. However, there was a general admission that grave abuses in
Catholic clerical morals and discipline had been allowed to go uncorrected. Al-
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al- most everyone agreed that a new general council of the church was necessary to %
of clarify and affirm Catholic doctrine and institute reforms in clerical discipline
or and practices. Despite many promises to summon such a council, the popes de- i
layed. Political conditions never seemed right, and the papacy, remembering the
tac challenge to its power attempted by councils in the fifteenth century, feared that
ks prematurely summoning a council could be a disaster for papal authority.
10 The council was finally convoked in 1545 at the Alpine city of Trent, on the
es borders between the German lands and Iraly. The papacy was firmly in control
at and no Protestant theologians participated in the conciliar sessions. The council
£- was suspended several times, the longest hiatus lasting for ten years (1552-1562),
e and concluded its work in 1563.
' The council fathers confessed their responsibility for the evils that had grown
up in the church and committed themselves to institutional reforms that would
it raise the standards of morality and learning among furure bishops and other
n clergy. The most significant pastoral reforms included creating an official cate-
e chism outlining the orthodox beliefs of the Roman chuech, establishing seminar-
ies to direct the education of future clergy, and reforming the bishop’s office by
a increasing his responsibilities for the pastoral life of his diocese.
a
I
s CANONS AND DECREES OF THE
: COUNCIL OF TRENT
i On doctrinal matters, the council gave an authoritative Catholic response to
5 Protestant teachings on a host of issues. In the following excerpt from the decrees
1 of the Council of Trent {1545-1563), the council condemned the Protestant view
¢ that faith alone was necessary for salvation and insisted on the integration of both
; faith and good works in the process of salvation. This position allowed the coun-
N cil to defend such traditional Catholic practices as monasticism, indulgences,

masses for the dead, almsgiving, pilgrimages, veneration of saints, and other pi-
ous works.

THE NECESSITY OF PREPARATION  justification by freely assenting to and cooperat-
FOR JUSTIFICATION {SALVATION] ing with thac grace; so that, while God touches

he heart of man through the illuminarion of the
IN ADULTS, AND WHENCE £ &
’ Holy Ghost, hi i
IT PROCEEDS oly Ghost, man himself neither does absolutely

nothing while receiving that inspiration, since
It is furthermore declared chae in adults che be-  he can also reject it, nor yet is he able by his own
ginning of that justification must proceed from  free will and without the grace of God to move
the predisposing grace of God through Jesus himself to justice in His sight. Hence, when it is
Christ, thac is, from His vocation, whereby, said in the sacred writings: Turn ye 0 me, and 1
withour any merits on their part, they are called;  will twrn to you [Zach. 1:3}, we are reminded of
that they who by sin had been cur off from God, our liberty; and when we reply: Congert us, O
may be disposed through His quickening and  Lord, to thee, and we shall be converted [Lam. 5:21],
helping grace to convert themselves to theirown  we confess chat we need the grace of God. . . .
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HOW THE GRATUITOUS
JUSTIFICATION OF THE SINNER
BY FAITH IS TO BE UNDERSTOOD

But when the Apostle [Paul} says that man is jus-
tified by faith and freely, these words are to be un-
derstood in that sense in which the uninterrupred
unanimity of the Catholic Church has held and
expressed them, namely, that we are therefore
said to be justified by faith, because faith is the
beginning of human salvation, the foundation
and root of all justification, without which it is im-
possible to please God [Heb. 11:6} and to come to
the fellowship of His sons; and we are therefore
said co be justified gratuitously [unearned, as a
freely given gift}l, because none of those things
that precede justification, whether faith or wotks,
merit the grace of justification. For, if by grace, it
is not now by works, otherwise, as the Apostle says,
grace is no more grace (Rom. 11:61. . ..

IN WHAT THE JUSTIFICATION OF
THE SINNER CONSISTS, AND
WHAT ARE ITS CAUSES

. .. For though no one can be just except he to
whom the merits of the passion of our Lord Je-
sus Christ are communicated, yet this takes
place in chat justification of the sinner, when by
the merit of the most holy passion, the charity of
God is poured forth by the Holy Ghost in the hearts
[Rom. 5:5] of those who are justified and in-
heres in them; whence man through Jesus
Christ, {with] whom he is [now onel, receives in
that justification, together with the remission of
sins, all these infused at the same time, namely,
faith, hope and charity. For faith, unless hope
and charity be added rto it, neither unites man
petfectly with Christ nor makes him a living
member of His body. For which reason it is most
truly said that faith wirhout works is dead | James
2:17, 20} and of no profit, and in Christ_Jesus nei-
ther civoumeision availeth anything nor uncircumei-
sion, but faith that worketh by chavity [Gal. 5:6,
6:15). This faich, conformably to Apostolic tra-
dition, catechumens [candidates for baptism]

ask of the Church before the sacrament of bap-
tism, when they ask for the faith that gives eter-
nal life, which without hope and charity faith
cannotr give. Whence also they hear immedi-
ately the word of Chrisc: If thon wilt entér into life,
keep the commandments [Mart. 19:171 . ..

The council also condemned individual in-
terpretation of the Bible and set up contiols
over the publication and sale of unautho-
rized religious books. It approved the cuit of
the saints and the use of images, practices
condemned by Caivin and the Anabaptists.

Furthermmore, to check unbridled spirits, it
Ithe council} decrees that no one relying on his
own judgment shall, in marters of faith and
morals pertaining to the edification of Christian
doctrine, distorting the Holy Scriprures in ac-
cordance with his own conceptions, presume to
interpret them contrary to that sense which holy
mother Church, to whom it belongs to judge of
their true sense and interpretation, has held and
holds, or even contrary to the unanimous teach-
ing of the [church] Fathers, even though such
interpretations should never at any time be pub-
lished. Those who act conctary to this shall be
made known by the ordinaries [bishops] and
punished in accordance with the penalries pre-
scribed by the law.

And wishing, as is proper, to impose a re-
straint in this matter on printers also, who, now
without restraine, thinking what pleases them is
permicted them, print without the permission of
ecclesiastical superiors the books of the Holy
Scriptures and che notes and commentaries
thereon of all persons indiscriminately, often
with the name of the press omitted, often also
under a fictitious press-name, and what is worse,
without the name of the author, and also indis-
creecly have for sale such books printed else-
where, (this council) decrees and ordains chat in
the fucure the Holy Scriprures, especially the old
Vulgate {Lacin} Edition, be printed in the most
correct manner possible, and that it shall not be

lawful for anyone to priat or to have printed any
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books whatsoever dealing with sacred doctrinal
matters without rthe name of the author, or in the
future to sell them, or even to have them in pos-
session, unless they have furst been examined and
approved by the ordinary {the local bishop], un-
der penalty of anathema {condemaation and ex-
communication] and fine. . . .

ON THE INVOCATION,
VENERATION, AND RELICS OF
SAINTS, AND ON SACRED IMAGES

The holy council commands all bishops and oth-
ers who hold the office of teaching and have
charge of the cura animaram [care of souls], that in
accordance with the usage of che Catholic and
Apostolic Church, received from the primitive
times of the Christian religion, and with the
unanimous teaching of the holy Fathers and the
decrees of sacred councils, they above all instruct
the faicthful diligently in marcers relating to in-
tercession and invocation of the saints, the vener-
ation of relics, and the legitimate use of images,
teaching them that the sainrs who reign together
with Christ offer up their prayers to God for men,
that it is good and beneficial suppliantly to in-
voke them and 10 have tecourse to their prayers,
assistance and support in order to obtain favors
from God through His Son, Jesus Christ our
Lord, who alone is our redeemer and savior. . . .
Also, that che holy bodies of the holy martyrs and
of others living with Christ, which were the liv-
ing members of Christ and the temple of the
Holy Ghost, to be awakened by Him to eternal
life and to be glorified, are to be venerated by the
faithful, through which many benefits are be-
scowed by God on men. ... Moreover, that the
images of Christ, of the Virgin Mother of God,
and of the orher saints are to be placed and re-
tained especially in the churches, and that due
honor and veneration is to be given chem. . . .

The Council of Trent condemned the Protes-
tant view that clergy were no different than
lay people and reaffirmed the Catholic belief
that the clergy, for their administration of the
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church’s sacraments, are specially ordained
intermediaries between God and human be-
ings. Whereas Luther admitted only three
sacraments—baptism, the Eucharist, and
penance or confession—and Calvin only
two—baptism and the Eucharist—the Coun-
cil of Trent decreed that there were seven
sacraments in the Catholic Church, includ-
ing ordination of the clergy.

CANONS ON THE SACRAMENTS
IN GENERAL

Canon 1. If anyone says that the sacraments of
the New Law were not all instituted by our
Lord Jesus Christ, or that there ate more or less
than seven, namely, baptism, confirmation, Eu-
charist, penance, extreme unction, order and
matrimony, or thar any one of these seven is not
truly and intrinsically a sacrament, let him be
anathema {cursedl. . ..

Can. 10. If anyone says that all Christians
bave the power to administer the word and al]
the sacraments, let him be anachema. . . .

CANONS ON THE SACRAMENT
OF ORDER

Canon 1. If anyone says that there is not in the
New Testament a visible and external priest-
hood, or that there is no power of consecrating
and offering the true body and blood of the Lord
and of forgiving . . . sins, but only the office and
bare ministry of preaching the Gospel; or that
those who do not preach are not priests at all, lec
him be anathema. . . .

Can. 4. If anyone says that by sacred ordination
the Holy {Spirit] is not imparred and that there-
fore the bishops say in vain: Reejve ye the Holy
{Spérit], or that by it a character is not imprinted,
or that he who has once been a priest can again be-
come a layman, let him be anathema.

Can. 5. If anyone says that the holy unction
which the Church uses in ordination is not only
not required bur is detestable and pernicious, as
also are the other ceremonies of order, let him be
anathema.
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Can. 6. If anyone says thar in the Catho-
lic Chur<ch there is not instituted a hierarchy
by divine ordinance, which consists of bishops,
priests and ministers, let him be anarhema.

Can. 7. If anyone says chac bishops are not su-
petior to priests, or that they have not the power
to confirm and ordain, or that the power which
they have is common to them and to priests, ot

REVIENY QUESTIONS

that orders conferred by chem withour the con-
sent or call of the people or of the secular power
are invalid, or that those who have been neither
rightly ordained nor sent by ecclesiastical and
canonical authority, but come frém elsewhere,
are lawful ministers of the word and of the sacra-
ments, ler him be anathema.

1. What was the Catholic doctrine on justification by faich defined by the Council
of Treut, and how did it differ from the views of Luther and Calvin?

2. How did the Council of Treat approach the problem of authorirative
interpretation of the Scriptures and of church doctrines?

7 Religious Persecution

T P—

The passions aroused by the Reformation culminated in vicious religious perse-
cution. Regarding Protestants as dangerous heretics who had affronted God and
threatened his church, Catholic clergy and rulers tried to eliminate them, often by
fire and sword. Protestants also engaged in persecution, principally against the
Anabaptists, a Protestant sect that deviated from the teachings of the main
Protestant reformers.

Chronicle of King Francis I
BURNING OF PROTESTANTS IN PARIS

Oue day in the autumn of 1534 Protestants in several French cities plastered walls
and doors with anti-church tracts. Fearing that Protestant heresy would prove
calamitous to his realm and undermine his authority, Francis 1 (1515-1547) in 1535,
after an elaborate ceremony, had Protestants publicly burned in Paris as a warning

to Protestant dissenters. Following is a contemporary account of the spectacle.

The most Christian king [Francis I1, our sover-
eign lord, knowing char cereain damnable here-
sies and blasphemies swarmed in his kingdom
and desiring with the aid of God to excirpate the
same decreed that a sacred procession should be
held in this city of Paris on the twency-first day
{actually the rwenty-ninth] of January 1535. The
streets were adorned with gorgeous rapestries

and the crowds held in order by archers in uni-
form. First came the crosses and banners of the
Diocese of Paris followed by citizens and mer-
chants carrying torches, then the four monasric
orders with relics, next priests and canons of the
parochial churches wich relics, and the monks of
Saint Martin with the head of that saint. An-
other carried the head of Saint Philip, one of the
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most precious relics in Paris. The body of
Madame Saincte Genevigve was borne by six cit-
izens in their shires. Then followed the Canons
of Notre Dame, the Rector of the University,
and the Swiss Guard with their band of violins,
trumpets, and cornets. Among the relics were
the true cross of Christ and the crown of thorns
and the lance that pierced his side. Then came a
great number of the archbishops and bishops
with the blood of our Saviour, the rod of Moses,
and the head of John the Baptist. Next the car-
dinals. The precious body of our Lord was car-
ried by the archdeacons on a velvet cushion of
violet adorned wich fluers #& lys. Following the
Holy Sactament came the King alone with bare
lead carrying a lighted taper. After him marched
Monseigneur the Cardinal of Lorraine, then all
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the princes and knights and members of the Par-
lement, etc. The Holy Sacrament was taken to the
church of Notre Darme and chere deposited with
great reverence by the Bishop of Paris. Then the
King and his children, the Queen and her atcen-
dants and many notables had dinner with the
Bishop of Paris. After dinner the King made a
speech against the execrable and damnable opin-
ions dispersed throughout his kingdom. While
the King, the Queen, and their court were with
the Bishop of Paris, into their presence wete
brought six of the said heretics and in front of
the church of Notre Dame they were burned
alive. A number of other heretics went to the
stake during the days following so thar all over
Paris one saw gibbers {gallows] by which che
people were filled with terror.

THE PERSECUTION OF ANABAPTISTS:
THE EXAMINATION OF ELIZABETH
DIRKS

The break with the Roman church and the rapid growth of a reformed church
party in Germany under Luther’s leadership was soon complicated by the ap-
pearance of other anti-Roman Protestants who differed with both the papacy and
Luther on questions of theology and church discipline. In the Swiss city of
Zurich, enthusiastic reformers like Ulrich Zwingli (1484-1531) and Conrad
Grebel (¢. 1500-1526) overthrew the local Catholic authorities burt failed to agree
fully with Luther or with each other on several theological matters. Grebel and
his supporters, called Anabaptists, held that admission to membership in the
church must be a voluntary act by adults, and condemuned the practice of baptiz-
ing infants. When Zwingli insisted that no reforms in ecclesiastical practices
should be undertaken without permission of the public authorities, the Zurich
Anabaptists refused to comply, declaring the complete freedom of the church
from state control. Condemned by Zwingli and forced into exile, the Zurich An-
abaptists soon spread their ideas throughout the German-speaking lands.

. Although the majority of Anabaptists renounced the use of force to impose any
religious practice, the Anabaptist reformers in Miinster, a city in northwestern Ger-
many, did not. After winning control of the city council, they expelled all citizens
who refused to become Anabaptists. Under the influence of “prophets,” some Miin-
ster Anabaptists adopted practicing polygamy, communal ownership of property,
and violence in anticipation of the imminent end of the world. In 1533, the forces of
neighboring German princes captured Miinster, slaughtering the Anabaptists.
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Menno Simons

AN ANABAPTIST REJECTION
OF THE USE OF FORCE

Menno Simons {c. 1496-1561), a Dutch priest who converted to Anabaptism in
1536, is considered the founder of the Mennonite church. In the following pas-
sages from his collected theological writings, Simons offered a biblical justifica-
tion for the Anabaptist rejection of using force or state power to impose religious

beliefs or practices.

Say, my dear people, where do the holy Scriprures
teach that in Christ’s kingdom and church we
shall proceed with the magistrate, wich the sword,
and with physical force and tyranny over a man’s
conscience and faith, things subject to the judg-
ment of God alone? Where have Christ and the
apostles acted thus, advised thus, commanded
thus? Ah, Christ says merely, Beware of false
prophets; and Paul ordains that we shall avoid a
hererical person after he has been admonished
once or cwice. John reaches chat we shall not greet
nor receive into the house the man who goes on-
ward and does not bring che doctrine of Christ.
Bur they do not write, Away with those heretics,
Repore them to the authorities, Lock them up,
Expel thern out of the city and che country, Throw
them into the fire, the water, as the Cacholics have
done for many years, and as is still found ro a great
extent wich you-—you who make yourselves be-
lieve that you teach the word of God! . . .

Peter was commanded to sheathe his sword.
All Christians are commanded to ove their ene-
mies: to do good unro those who abuse and per-
secure them; to give the mantle when che cloak
is taken, che other cheek when one is stuck. Tell
me, how can a Christian defend Scripturally re-
taliation, rebellion, war, striking, slaying, tor-
turing, stealing, robbing and plundering and
burning cities, and conquering countries?

The great Lord who has created you and us,
who has placed our hearts within us knows, and
He only knows that our hearrs and hands are

clear of all sedition and murderous mutiny. By
His grace we will ever remain clear. For we cruly
confess that all rebellion is of the flesh and of the
devil,

O beloved reader, our weapons are not swords
and spears, bur patience, silence, and hope, and
the Word of God. With these we must maintain
our heavy warfare and fight our battle. Paul says,
The weapons of our warfare are not carnal; but
mighty through God. With these we intend and
desire to storm the kingdom of the devil; and
not with sword, spears, cannon, and coats of
mail. For He esteemeth iron as straw, and brass
as rotten wood. Thus may we with our Prince,
Teacher, and Example Christ Jesus, raise che fa-
ther against the son, and che son against che fa-
ther, and may we cast down imagination and
every high thing that exaltech icself againse the
knowledge of God, and bring into captivity
every thought in obedience to Christ,

True Christians do not know vengeance, no
matter how rhey are mistreated. In patience
they possess their souls. Luke 21:18. And they
do not break their peace, even if they should be
tempted by bondage, corture, poverty, and be-
sides, by the sword and fire. They do not cry,
Vengeance, vengeance, as does the wortld; but
with Christ they supplicate and pray: Father,
forgive them, for they know not what they do.
Luke 23:34; Aces 7:60.

According to the declaration of the prophets
they have beaten their swords inte plowshares
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and their spears into pruning hooks. They shall
sit every man under his vine and under his fig-
tree, Christ; neither shall they learn war any
more. Isaliah} 2:4; Mic[ah] 4:3. . ..

Behold, beloved rulers and judges, if you take
to heart these Scriptures and diligently ponder
them, then you will observe, first, that your of-
fice is not your own but God's, so that you may
bend your knees before His majesty; fear His
great and adorable name, and rightly and rea-
sonably execute your ordained office. Then you
will not so freely with your perishable earthly
power invade and transgress against Christ, the
Lord of lords in His kingdom, power, and juris-
diction, and with your iron sword adjudicate in
that which belongs exclusively to the eternal
judgment of the Most High God, such as in
faich and marters pertaining to faith. In che
same vein Luther and others wrote in the begin-
ning, but after they came to greater and higher
estate they forgotirall. . ..

... If he is a preacher called by the Spirit of
God, then let him show a single lerter in all the
New Testament that Christ or the apostles have

REVIEW QUESTIONS

—
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ever called on the magistrates to defend and pro-
tect che true church against the attack of the
wicked, as, alas, he calls us. No, no. Christ Jesus
and His powerful Word and the Holy Spirit are
the protectors and defenders of the church, and
not, eternally not, the emperor, king, or any
worldly potentate! The kingdom of the Spirit
must be protected and defended by the sword of
the Spirit, and not by the sword of the world.
This, in the light of the doctrine and example
of Christ and His apostles, is too plain to be
defended.

I would say further, if the magistracy rightly
understood Christ and His kingdom, they
would in my opinion rather choose death than
to meddle with their worldly power and sword
in spiritual matters which are reserved npot to
the judgment of man but to the judgment of the
great and Almighty God alone. But they are
taught by those who have the care of their souls
that they may proscribe, imprison, torture, and
slay those who are pot obedient to their doc-
trine, as may, alas, be seen in many different
cities and countries.

Why was the burning of heretics treated as a public fescival?

2. Why were Anabaptists like Elizabeth Dirks considered dangerous to both Catholic

and Protestant authorities?

3. What were Simons' reasons for rejecting the use of state power to impose religious

belief or practices?

4. What did Simons think of Luther’s support of state authority on behalf of the

Church?



